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Relations between Russia and Pakistan have always been comprehensive. They were not limited only to
pragmatic state goals of a material nature, but embraced awide range ofspiritual life inherent in our peoples. In
the practice ofinternational state relations, there are very rare cases of priority establishment of relations between
philosophers. But this is exactly what happened thanks to the initiative of Pakistan philosophers. Two months
before March agreement on the development of bilateral economic ties the Institute of Philosophy of the Acad-
emy of Sciences of the USSR received an invitation to participate in the work of the Pakistan Congress of Philos-
ophy (January 11-14, 1961, Karachi). The author of this article was fortunate to be one of the three members of
the delegation. Marietta Stepanyants has been afellow of the main academic Center of research in philosophy
since 1959. Here she got her academic dissertations, received Ph.D., Professorship, created and chaired during 32
years the Center for Oriental Philosophies Studies. Now at the age 88 she continues her research and teaching as
the principal researcher of the Institute of philosophy ofthe Russian Academy of sciences.

Prof. Marietta Stepanyants shares her personal experience of meeting Pakistani philosophers and intellec-
tuals at the Eighth and Twelfth Philosophical Congresses (1965, Lahore), at the celebration ofthe 100thanniver-
sary ofthe famous Lahore Oriental College, at international conferences, congresses and forums in Great Britain,
Greece, Egypt, Iran, Canada, At the same time, two persons are singled out: the founder of the Pakistan Con-
gress of Philosophy, the creator of the world-famous encyclopedia of Islamic philosophy — Muhammad M. Sharif
and the son of Muhammad Igbal Senator Javed Igbal, who received a brilliant philosophical and legal education
(University of Cambridge), amember of the Supreme Court of Pakistan, amember of the Senate (Upper House
ofParliament of Pakistan).

A special place in the article is given to the poet-philosopher Muhammad Igbal, who was and remains
a “spiritual father” for Pakistanis. Marietta Stepanyants translated in Russian Alama Muhammad lectures “The
Reconstruction of Religious Thought in Islam” and widely commented them. She argues that the significance
ofthe project to reconstruct the religious thought of Islam allows to consider him the most Enlightened Muslim
thinker ofthe twentieth century, whose influence ofideas will continue and will increase in the transforming world
in general and the Muslim world, in particular.
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NMAKNCTAHCKUWE ®N/TOCODbI
M. T. CtenaHaHL,

OTHOWeHUs Mexay Poccueid n MakuctaHoM Bcerga 6b1ivm BCECTOPOHHUMU. OHU He OrpaHMYNBaNIUCh
TONbKO NparMaTUyecKMMm rocyjapCTBeHHbIMU LefIIMW MaTepUanbHOMo XapakTepa, HO 0XBaTbIBa/IN LLUUPOKMUIA CEKTP
[LYXOBHOW XWU3HU, NPUCYLLER HalMM HapogaMm. B npakTnke MexAyHapoHbIX rocyfapCTBEHHbIX OTHOLLIEHWIA BCTpe-
4aloTCs OYeHb pefikue ciyyan NPpUOPUTETHOrO YCTaHOBNEHUS OTHOLLEHU Mexay dunocodamn. Ho MMEHHO 3TO
1 npousowno 6narofapa MHULMATUBE NaKMCTAHCKMX unocodoBs. 3a ABa Mecsla 0 MapTOBCKOr0 COrnaleHns o
pasBUTUN 4BYCTOPOHHUX 3KOHOMUYECKUX CBA3EN NHCTUTYT unocopmm Akagemun Hayk CCCP nonyyuun npu-
rnawleHune NpuMHATL yyacTue B paboTe MaknctaHcKoro gunocodckoro KoHrpecca (11-14 aHeaps 1961 r., Kapaun).
ABTOpY 3TOI CTaTbM NOCYACT/IMBUNOCHL BbITb OAHUM U3 TPEX YNeHOoB fAeneraunn. Mapuatta CTenaHsHL aBnseTca
Hay4YHbIM COTPYAHWMKOM [/1aBHOTO aKaJeMUYecKoro LeHTpa nccneaoBaHmnii B o6nactu gunocogum ¢ 1959 r. 3gecb
OHa 3aliMTuNa Hay4YHble AnccepTalmm, Noayyunna cteneHb JOKTOpa unocodumn, 3saHMe npogeccopa, cosganaun
BO3rNaBnsna B TedeHne 32 neT LLeHTp n3yyeHns BOCTOUHON (unocodumn. Ceityac, B Bo3pacTe 88 nieT, oHa Npoaon-
XKaeT CBOIO MCCNef0BaTENbCKYIO U NPenojaBaTe/ibCKyH AeaTe/IbHOCTb B KAYeCTBe rM1aBHOr0 Hay4YHOro COTpyAHUKa
WNHcTuTyTa unocogmm Poccuinckoii akageMmm Hayk.

Mpodeccop Mapuatta CTenaHsAHL, AeNUTCA CBOUM IMYHBIM OMbITOM BCTPEY C NakUCTaHCKMMU (hMNoco-
(haMn 1 nHTennekTyanamm Ha Bocbmom v [iBeHaauaToMm Guaocodpcknx KoHrpeccax (1965, Jlaxop), Ha npasgHo-
BaHUM 100-1eTnsA 3HAMEHUTOro JZ1axOpCKOro BOCTOMHOI0 KON/eAXa, Ha MeXAYHapoAHbIX KOHPEePeHUUAX, KOH-
rpeccax u opymax B BenukobputaHum, Mpeunn, Erunte, NpaHe, KaHage, Bblfenss 4BYX U3 HUX: OCHOBaTens
MakncTaHcKoOro UnocogCcKOro KOHrpecca, co3aarens BCEMUPHO U3BECTHOW 3HLUMKNOMEANN NCNaMCKOW (unoco-
thunn — Myxammaga M. Lapuda n ceiHa Myxammaga W kbana ceHatopa [ykaBega Mk6ana, nonyymsLiero 6nects-
LWwee dunocodckoe n topugndeckoe obpasoaHme (KemMbpuaxckuii yHuBepcuTeT), YneHa BepxosHoro cyda Maku-
CTaHa, YneHa CeHata (BepxHss nanata napnameHTa MakucraHa).

Oco60e MecTO B CTaTbe 0TBEAEHO NO3Ty-tunocody Myxammagy Vik6any, KOTOpbI 6bl1 1 OCTAETCA «AYyX0B-
HbIM OTL,OM» NakucTaHueB. Mapunatta CTenaHaHL, NepeBena Ha pycckuii A3blK nekuun Anambl Myxammaga «PeKoH-
CTPYKLMA PEIUTNO3HOW MbIC/IM B UCNamMe» U BCECTOPOHHE MPOKOMMEHTUpPOBana ux. OHa yTBepXjaeT, YTO 3Hauu-
MOCTb MPOEKTa N0 PEKOHCTPYKL MM PEIMTUO3HON MbIC/IN UCNaMa MO3BOJIAET CUMTATb €r0 CaMbIM NPOCBELLEHHbIM
MYCYNbMaHCKUM MbICIUTENEM ABafLATOr0 BEKa, BNMAHME el KOTOPOro 6yaeT NpoA0/MKaTbCA U YCUANBATLCS B
TpaHcopMUpYyOLLEMCSA MUPE B LLENOM WU B MYCY/IbMAHCKOM MUPE B YaCTHOCTM.

Kntouesble cnosa: MakuctaH, Myxammag Mkban, Poccusi, KOHrpece, unocodus, peKoOHCTPYKL KA

Ona ynTuposanua: CtenaHaHy M. T. ®unocodbl MakuctaHa. BeCTHUK MHCTMTYT a BOCTOKOBELEHUA
PAH. 2024. Ne 1. C. 216-221. DOI: 10.31696/2618-7302-2024-1-216-221

he establishment ofdiplomatic relations is the first step, followed by the development of

relations in many other spheres of public life, in which trade, economics and politics up

to military cooperation are in priority. This is followed by science, education, culture. Pol-

iticians are not always aware of the importance of understanding public consciousness,
torical experience, traditions, culture, religious faith, in the successful development of priority practical
areas of cooperation.

The first after the establishment ofrelations between the USSR and Pakistan was a bilateral trade
Agreement (1956). The starting point in the development ofeconomic cooperation was the March 1961
Agreement, which was followed by the development ofscientific, technical and cultural ties in the 2nd
half of the 60s. Surprisingly, philosophers of Pakistan initiated communication with colleagues in the
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USSR before many others. Two months before the above-mentioned March Agreement, the Institute
of Philosophy of the USSR Academy of Sciences received an invitation to take part in the work of the
Pakistan Congress of Philosophy (Jan. 11-14, 1961, Karachi). No less striking is the fact, that the Soviet
bureaucracy worked astonishingly quickly, giving permission for scholars to fly out on time. The delega-
tion included Deputy Director of the Institute of Philosophy E. V. Shorokhova, Editor-in-Chiefof the
journal “Problems of Philosophy” V. S. Semenov and one ofthe youngest fellows ofthe Institute. By vir-
tue ofhappy circumstances, it turned out to be agraduate of the Oriental Faculty ofthe University, who
received in 1959 areferral to work at the Institute of Philosophy. This was explained by the fact, that the
Institute of Philosophy of the Russian Academy of Sciences needed employees with the knowledge of
oriental languages in preparing world history of philosophy (in 5volumes). The trip to Pakistan was an
incredible success for me, truly fateful.

Sixyears ofuniversity education allowed me to master the Urdu language, gave knowledge ofthe
history and culture of India, in general, and of Indian Muslims, in particular. Thanks to the wonderful
Indian Muslim teacher Zoe Ansari, | was fond oftranslations, some ofwhich were published. Moreover,
my master’s thesis was devoted to the work of Saadat Hassan Manto, an outstanding master of the short
story, who was compared to Chekhov in Urdu. But all this was bookish knowledge, incomparable with
being in a country whose people professed Islam and spoke Urdu [Stepanyants M. T. 1966, 304-307;
1962, 180-192].

Our delegation was fortunate enough to participate in the Pakistan Congress of Philosophy, led
by its founder and President for life Muhammad M. Sharif (1893-1965), arecognized authority among
Muslim philosophersin India and Pakistan. It isnoteworthy, that he was the president ofthe Indian Con-
gress of Philosophy, before the formation of Pakistan.

Muhammad Sharifwas born in Lahore, the true center of British Indian Muslim culture. He
received his primary and secondary education at the Anglo-Eastern College of Aligarh and at the Aligarh
Muslim University. After receiving abachelor’s degree in philosophy, he continued his studies in the UK,
where he received a master’s degree at the University of Cambridge, and then defended his doctoral dis-
sertation under the supervision ofthe famous English philosopher George Edward Moore, who, together
with Bertrand Russell, Ludwig Wittgenstein, was one of the founders of the analytic tradition of phi-
losophy. Upon his return to his homeland, M. Sharifwas the head ofthe Department of Philosophy at
Aligarh Muslim University. In 1945 he became Rector of the Institute of Islamic Culture (Lahore). In
the years preceding the partition of India and the formation of Pakistan, M. M. Sharifwas a supporter
of the Muslim League and shared its idea of an independent Muslim state. Until the end of his life, he
remained amember ofthe Council for Islamic Ideology and a professor at Islamiyah College. His most
famous work isthe fundamental 8-volume “History of Muslim Philosophy”, in which he acted as a devel-
oper of the concept, compiler and author of many articles [Sharif, M. (Ed.) 1963-1966].

In total, | was presented with two large boxes of books and magazines, including the Pakistan
Philosophical Journal and Igbal Review sets. This book “treasure” allowed me to prepare and success-
fully defend my dissertation in 1963, on the basis ofwhich amonograph on philosophy in Pakistan was
published in 1967, soon translated into English and published in Pakistan [Stepanyants, M. 1967, 1972].

The publication unexpectedly attracted attention abroad (in England and Germany) even before
it was published in Pakistan [Evans H. 1967; Braker H. 1969]. In Pakistan, however, my modest book
in translation was reviewed in 1972 by an authoritative philosopher, as well as by a journalist-columnist
[Qadir, C.F. 1972]; Zeno. 1972]. | confess that | had to hide my foreign responses before the political and
ideological changes that took place in the country, since the reviewers drew attention to the difference in
my attitude towards Islam in comparison with the previously dominant one in the works ofthe famous
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Soviet atheist L. I. Klimovich. As for the Pakistani reviews, they supported me in their determination
not to succumb to criticism from domestic colleagues, who argued, that my work would cause an “anti-
Soviet explosion” (on this occasion a denouncement was even written to the director of the publishing
house “Eastern Literature”) Oleg Dreyer.

M. M. Sharifdied and was buried in his native Lahore in 1965. Hence, our second meeting with
him could not take place when | took part in the work of the Pakistan Congress ofPhilosophy (12th ses-
sion) in Lahore for the second time. Finally, in 1973, | was able to visit Pakistan in connection with the
celebration ofthe centenary ofthe famous Lahore Oriental College, the graduate ofwhich was Muham-
mad Igbal. Subsequently, my personal life developed in such away that it was no longer possible to visit
Pakistan, but this did not prevent me from continuing to write about Allama Muhammad Igbal for
almost all subsequent years, whom | value as the most enlightened Muslim thinker of the twentieth cen-
tury. | have spoken about this in reports and speeches not only at the scientific conferences in the USSR,
but also at sessions of the World Philosophical Congress (Great Britain, Turkey, Greece, Korea, China),
as well as at “Congresses of Philosophers of the East and West” (USA, Honolulu), at the international
conferences in Egypt, India, Iran, Canada, Morocco, Turkey, USA. There are published by me articles
about Igbal ‘s philosophical views in Russian encyclopedias (included sections on Igbal’s worldview)
in various textbooks, in the university textbook of anthology on Eastern philosophies (three editions in
Russian, one in English) [Stepanyants, 1997, 2002, 2011]. The main thing is that it was possible to pre-
pare and publish 2 editions of the academic translation of M. Igbal’s famous lectures “Reconstruction
ofreligious thought in Islam” [CTenaHaHy, 2002, 2020].

Thanks to the philosophical legacy of Muhammad Igbal, | was fortunate enough to meetanum-
ber of prominent Pakistani intellectuals outside Pakistan. First of all, | mean Hafiz Malik, professor of
history and political science at Villanova University (Pennsylvania). As Managing Editor of “Volume 7
oflgbal” in Columbia University’s Studies in Oriental Culture series, he invited me to contribute to the
preparation of the volume. The invitation was a great honor. In 1971, by a happy coincidence, | found
myselfin New York as part of a delegation of Sovietwomen. Hafiz took the opportunity to meet (before
that, we had only corresponded) and specially came from Villanova to hand over the volume that had
just been published [Stepanyants, 1971]. The meeting marked the beginning ofour long-term correspon-
dence and several meetings: my month-long visit to the Center for Islamic Studies of Villanova Univer-
sity in October 1992, initiated by Hafiz Malik; a few years later, | organized the visit of Hafiz and the rec-
tor of his university to Moscow.

InJanuary 1995 the VI East-West Philosophers’ Conference took place in Honolulu. The Hawai-
ian conferences had laid the foundation for the institutionalization ofthe comparative philosophy. These
Conferences were always hold by the University of Hawaii and are distinguished by the highest profes-
sional level of invited participants. While being a Director of this high forum, | had the privilege of pre-
paring the Conference for five years (1990-1995) and then serving as its President. Representatives of
Western, Chinese, Indian and Japanese philosophical traditions were usually invited as plenary speakers.
Using my right ofthe Program Council’s Chair, | decided to ensure the participation ofintellectuals from
the previously ignored Muslim world by inviting plenary speakers from Egypt,Jordan, Pakistan and Iran.
The Conference theme “Justice and Democracy: Cross-Cultural Perspectives” determined the choice of
Javed Igbal as the Pakistani participant. Nobody could be better than the son of the world-famous poet
and philosopher Muhammad Igbal, who received a brilliant philosophical and legal education (Univer-
sity of Cambridge); for many years had legal practice, judicial — in the Supreme Court of Pakistan, and
finally — parliamentary, as an elected member of the Senate (Upper House of Parliament of Pakistan).
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Javed Igbal’sreport was one ofthe best and had been included in the volume of selected presen-
tations at the VIl Conference [IgbalJ. 1997]. | believe, that the success of the report was due to the fact
that it refuted two common stereotypes. The firstis about the legal system oflIslam, which is supposedly
fundamentally incompatible with democracy. Javed Igbal noted the fallacy of this point of view, refer-
ring to the (sura 3:159): “It isreported that Prophet said: “Differences of opinion in my community are
[a manifestation of Divine] Mercy” and “My community will never accept a mistake.”” The command
to the Prophet in this regard was for no other purpose than to emphasize the importance of “consulta-
tion” (shura) to the Muslims in the managing of affairs of state. The Prophet is reported to have said,
“Difference of opinion in my community is [the manifestation of Divine] Mercy”, and “My commu-
nity would never agree on an error”. The Prophet always consulted with agroup ofprominent members
ofthe community on the conduct of public affairs. It was an advisory body, and this practice was subse-
quently followed by its successors, the Righteous Caliphs (632 CE to 661 AD). The second stereotype,
refuted by Javed Igbal, is that justice is achievable only by the Western democratic system. | believe, that
the theme ofthe Conference was conceived as ademonstration of the justification of the Western world
claim to exclusive possession of the practice of a democratic state system. However, unlike the Ameri-
can and European participants, representatives of India, China, Korea, the USSR and the countries of
the Muslim world argued the possibility and, moreover, the need for a democratic legal system, taking
into account historical experience, cultural and religious traditions. In this regard, Javed Igbal reminded
that “Muhammad Igbal was the only thinker who used the expression “spiritual democracy” to define
an Islamic state. However, if the state is an integral part of Islam, his conception, at least in a political
sense, was a departure from the conventional wisdom. But it should be understood that the traditional
literature on the Islamic political order was compiled at a time when the world of Islam was touched by
an absolute, or rather perverse, monarchy, and when, in Igbal’s terms, the political ideals of Islam were
“repaganized” [lgbalJ., 1997, p. 243].

Pakistan for me has always been personified by Allama Muhammad Igbal. This explains why,
during my 60 years of academic career, | have maintained an interest in writing articles about his philoso-
phy. With future generations in mind, | named arecent article “I am the voice ofthe poet oftomorrow”
[Stepanyants, 2022, pp. 13-25], using Igbal’s self-evaluation in his widely known poem “Secrets of the
Self’. The Russian-language textbook on Oriental philosophies for university students is addressed to
the younger generations, in which an anthology of selected sources translated into Russian is attached
to the lecture course, including the final lecture from “Reconstruction of Religious Thought in Islam”
by Muhammad Igbal.
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